RV 5.85
rsi: atri bhauma; devata: varuna; chanda: tristup
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To the Omniscient Creator!

In this hymn there is throughout a sustained double sense. In the exoteric Varuna
is hymned as the Asura, omniscient and omnipotent lord and creator, the
Godhead in his creative wisdom and might forming the world and maintaining
the law of things in the earth and mid-air and heavens. In the esoteric, in which
the physical phenomena of the exoteric become symbols, the infinite Godhead is
hymned in his all-pervading wisdom and purity opening the three worlds of our
being to the Sun of knowledge, pouring down the streams of the Truth, purifying
the soul from the falsehood of the lower being and its sin. The hymn is rendered
here successively in its exoteric and its esoteric significance.

The Mighty Master of Infinite Wisdom?

The Rishi hymns Varuna as the Lord of infinite purity and wisdom who opens
our earthly being to the unclouded light of the sun of knowledge, pours out the
waters of the Truth upon all our triple existence mental, vital and physical and
by its power removes all sin and evil and falsehood from our lives. He creates the
free wideness of our vital being above our broken search for the delightful
objects of our desire, sets the plenitude in our battling life-forces, the yield of
heaven in the shining herds of thought; he has put will in our hearts, Agni the
divine force in the waters of existence, the Sun of divine knowledge in the
highest heaven of mind and the plant that yields the wine of delight on the
many-plateaued mountain of our being. All these are the means by which we
attain to immortality. He plans out all our physical existence by his wisdom
according to the truth light of the sun of knowledge and creates in us the unity of
his own infinite existence and consciousness with all the seven rivers of the
Truth-plane pouring their streams of knowledge into it without filling its infinity.
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pra samraje brhad arca gabhiram brahma priyam varunaya $rutaya
vi y6 jaghana samitéva carma upastire prthivim siriyaya 5.085.01

" Volume: 15 [CWSA] (The Secret of the Veda), Page: 544
2 Sri Aurobindo wrote two different commentaries on this hymn, as if for two different reasons, they are
both given here; the second one is more esoteric.



1. Sing thou the word vast and profound and dear to renowned Varuna, the All-
ruler, to him who clove away, even as the cleaver of beasts a skin, that he might
spread out the earth under the sun.

1. To Varuna of the far-heard inspirations, the all-ruling, 3 sing bright the
inspired word of the soul in its vastness and depth and delight; for he has cloven
wide away the darkness, as one that cleaves away a skin, that he may spread out
our earth under his illumining sun. *

Interpretation:
It is interesting how Sri Aurobindo translates here arcdh, Subj. from arg to sing

and to shine: “sing bright” (rk is derived from this root, of the rg-veda); and the
word brahma he translates as “the inspired word of the soul”; and the words
brhad, gabhiram, privam “in its vastness and depth and delight”.

For he has removed the cover on the surface of our consciousness, the skin which
kept us closed to the influence of his light, or we can even say, he has stripped us
off the narrow surface of our being which we were always preoccupied with and
opened us to the influence of the eternal Sun of our deeper and true being.

Vocabulary:
arc, 1. P, (Subj. arcat) to shine, brilliantRV.; to praise , sing (also used of the roaring of

the Maruts , and of a bull [RV. iv, 16, 3]) RV. AV. S3Br. , to praise anything to another
(dat.) , recommendRV.

Samitr, m. a killer, slaughterer, cutter up (of a slaughtered victim), preparer, dresser
RV. Br. MBh.

upastir, f. anything spread over , a cover RV. ix , 62 , 28 (dat. upa-stire used as inf. see
last col.)
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vanesu vi antariksam tatana vajam arvatsu paya usriyasu
hrtsd kratum varuno apsu agnim divi stiryam adadhat sdmam adrau 5.085.02

3 The two epithets are intended to give the two sides of the divine being, all-knowledge and all-
power; mayam asurasya Srutasya. Man divinizing himself has to become in the image of the
godhead seer and king.

4 The limitations of the physical mentality are rolled away and it is spread out in a great wideness
to receive the revelations and inspirations of the light of the gnosis.



2. He spread out the mid-air on the tree-tops, he put strength in the battle-steeds
and milk in the cows; in hearts he put will, the fire in the waters,5 the sun in
heaven and the Soma-plant on the mountain.

2. He has spread wide the mid-world above the forests of earth-delight; ¢ he has
put his plenitude in our battle-steeds of life 7 and their heavenly milk in our
shining herds of knowledge. 8 Varuna has put the will ? in our hearts, the divine
fire 10 in the waters,!! the Sun of Light in our heavens, the plant of Delight on the
mountain of our being.12

Interpretation:
This verse introduces Varuna as the Creator. He introduced the vital force into

the matter, into the plants, it is because of this vital force within the plants
(matter) that the letter can grow and be used as food (for growth) and enjoyment
here in physical world. He has put his substantial power, vaja, or the plenitude,
into our movement of our vital force, making it universal and unlimited in
power. He has put also the milk of Knowledge in our consciousness, the herds of
light, and made it free from our narrow and surface mentality. He also put a
power of aspiration in our hearts, the divine Will to lead us on the path of the
Sacrifice.

He introduced Agni into the waters of our Cosmic Being, Sun into the Heaven of
our Mind, the Soma onto the plateaus of our manifold Self.
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5 Sayana explains, either the electric fire in the water of the clouds or the submarine fire in the
ocean.

6 The forests or delightful growths of earth (vana means also pleasure) are the basis of the mid-
world, the vital world in us which is the realm of Vayu, the Life-God. That is the world of the
satisfaction of desires. This also is spread out in its full wideness, free from limitation, to receive
the Ananda or divine delight by means of the knowledge and law of the Truth.

7 Arvatsu, meaning both “battlers, strivers” and “horses”.

8 Usriyasu, meaning both “bright ones” and “cows”.

9 Kratu, the will to the divine work, the sacrificial will.

10 Agni, the fire of the divine Will which receives the sacrifice and becomes its priest.

™ The ocean of being or else the waters of Truth which descend from above.

12 Our existence is compared always to a mountain with many plateaus, each a level or plane of
being.
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nicinabaram varunah kavandham pra sasarja rodasi antariksam
téna visvasya bhlvanasya raja yavam na vrstir vi unatti bhiima 5.085.03

3. Varuna poured forth over earth and heaven and the mid-air the holder of the
waters whose windows open downward; by him the King of all the world floods
the earth as the rain floods a field of barley.

3. Varuna has poured forth over our earth and heaven and mid-world the holder
of wisdom with his doors opening downward; 13> with him the king of all our
being floods our earth like rain flooding the barley.

Interpretation:

“Varuna poured out his heavenly waters onto our mental and physical being and
the space of the vital being, which connects them. By that the King of the whole
Creation washed away [the dust] of our world of becoming, like the flood is
washing away the barley.”

Vocabulary:
nicinabara mfn. having its opening below RV.

bara, m. or n. (?) an opening, aperture (see jihma- and nicina-b-).

kabandha, m. n. (sometimes written kavandha) a big barrel or cask , a
largebellied vessel (metaphorically applied to a cloud) RV. AV. ix , 4, 3
ud/und, 7. P. unatti (RV. v, 85, 4); 6. P. undati; to flow or issue out , spring
(as water) to wet , bathe RV. AV. Etc.

bhiman, n. the earth, world RV. AV.; m. abundance, plenty, wealth,
opulence , multitude , majority RV. &c. &c.
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unatti bhiimim prthivim uta dyam yada dugdham varuno vasti ad it
sam abhréna vasata parvatasas tavisiyantah Srathayanta virah 5.085.04

" The gnosis opens upward to receive the Infinite in its will and knowledge; here its doors open
downwards to flood the lower being.



4. Varuna floods the wide earth and heaven, yea, when he desires the milk of
heaven, he pours it forth; the mountains are clothed utterly with cloud, the
heroes of storm 14 put forth their strength and all is cast down before them.

4. He floods our earth in its wideness and our heaven, yea, Varuna when he
desires that milk, 15 pours it forth; the mountains are covered with the cloud, his
heroes!® put forth their strength and cast it away.

Interpretation:
“When Varuna desires the Milk from the Transcendental realms here, he pours it

out on the wide earth and heaven, covering the peaks of our being with his
clouds of luminous Waters, and the Maruts, the strong heroes here, cast forth
their strength.”

This imagery is also used in the RV 5.63:

samrajav asya bhuvanasya rajatho mitravaruna vidathe suvardrsa
vrstim vam radho amrtatvam imahe dyavaprthivi vi caranti tanyavah 5.063.02

2. Emperors, 17 you rule over this world of our becoming, O Mitra and Varuna, in
the getting of knowledge you are seers of the realm of Light; we desire from you
the rain, the felicitous wealth, the immortality, and lo! the Thunderers'® range
abroad through earth and heaven.

samraja ugra vrsabha divas pati prthivya mitravaruna vicarsani
citrébhir abhrair Upa tisthatho ravam dyam varsayatho asurasya mayaya 5.063.03

3. Emperors, strong Bulls of the abundance, Masters of earth and heaven, O
Mitra and Varuna, universal in your workings, you approach their cry with your
clouds of varied light and you rain down Heaven by the power of the
knowledge!® of the Mighty One.?0

' Virah, the Heroes, here the Maruts as storm-gods.
15 The milk of the Cow Aditi, the infinite consciousness.

' The Maruts as life-powers attaining to full thought-knowledge; they help Indra to break the
cloud or coverer, Vritra, and pour out the waters of Truth and also to bring the light hidden by
Vala, that of the hidden sun. Here the two ideas are combined in another image.

17 Samrat, having perfect kingship over the subjective and objective existence.

18 The Maruts, Life-Powers and Thought-Powers who find out the light of truth for all our
activities. The word may also mean formers or builders.

19 Maya, the creative knowledge-will of the Deva.

20 Asura, a word used in the Veda as in the Avesta for the Deva (Ahuramazda), but also for the
gods, His manifestations; it is only in a few hymns that it is used for the dark Titans, by another
and fictitious derivation, a-sura, the not-luminous, the not-gods.
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tam abhréna vrstiya guhatho divi parjanya drapséd madhumanta irate 5.063.04

4. This is your knowledge, O Mitra and Varuna, that is lodged in heaven; it is the
Sun, it is the Light; it ranges abroad as your rich and varied weapon. You hide it
in heaven with the cloud and with the raining. O Rain, full of the honey start
forth thy streamings.

ratham yuinjate maratah subhé sukham $liro na mitravaruna gavistisu
rajamsi citra vi caranti tanyavo divah samraja payasa na uksatam 5.063.05

5. The Life-Powers yoke their happy car for the bliss, even as might a hero for
battle, O Mitra and Varuna, in their seekings for the herds of Light; thundering
they range the varied worlds, and you pour out on us, rulers imperial, the water
of Heaven.

vacam suU mitravarunav iravatim parjanyas citram vadati tvisimatim
abhra vasata mardtah si mayaya dyam varsayatam arunam arepasam 5.063.06

6. O Mitra and Varuna, the Rain speaks its language?! rich and varied and full of
the light and the movement; the Life-Powers have put on your clouds for
raiment. Utterly by the knowledge you rain down Heaven ruddy-shining and
sinless.

Vocabulary:
tavisiya, Nom. P. A., to be strong or violent or courageous , ii , 30, 8;

v,85,4

vasata, Inj., 3d pers., pl., they put on, from vas, 2.A., to put on, to cloth.
Srath, 9. P., to be loosened or untied or unbent , become loose or slack ,
yield , give way RV. (cf. Pan 2. 3-1, 89 Sch.); Caus., to loosen , untie,
unbend , slacken , relax (Al. "" to become loose , yield "') RV. AitBr.
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21 Here we see the subjective sense of the thunder in the symbol of the storm; it is the
outcrashing of the word of the Truth, the Shabda, as the lightning is the outflashing of its
sense.



imam U su asurasya $rutdsya mahim mayam varunasya pra vocam
maneneva tasthivam antarikse vi ydo mamé prthivim siiriyena 5.085.05

5. I have declared this vast creative wisdom?? of the famous and mighty One,
even Varuna, he who stood in mid-air as with a measuring-rod and wide he
measured out the earth with the sun.

5. Vast is this wisdom which I declare of Varuna the far-heard, the mighty Lord,
for he stands in our mid-world as with a measuring-rod and wide he measures
out our earth with his illumining Sun. 23

Interpretation:

“I declared this great Power of Knowledge of the Lord Varuna, who extends his
consciousness far, thus He has arisen in the space between Heaven and Earth,
measuring our Earth with a light of the Sun as his measuring rope.”

Our Earth, the manifestation in matter of the Spirit, is to be measured out,
shaped, built by the light of the Sun and the Lord Varuna does it.

Vocabulary:
asura, 1 mf(i)n. (fr. asura), spiritual , divine RV. VS. AV. belonging or

devoted to evil spirits belonging or relating to the Asuras RV. AV. VS.
mana, m., a building , house , dwelling RV.; measure, measuring-cord,
standard RV. &c. &c.; form , appearance RV.
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imam @ nu kavitamasya mayam mahim devasya nakir & dadharsa
€kam yad udna na prnanti énir asificantir avanayah samudram 5.085.06

22 Maya, with a strong sense of its root-significance, to measure, form, build or plan out.

2 Man lives in the physical being; Varuna brings the light of the gnosis into it and measures it
out, that is, shapes and plans out our earth-existence in the measures of the Truth by means of the
mind enlightened by the sun of gnosis: he takes his stand as the Asura in our vital plane, the link
between mental and physical, there to receive the light and pass it on to the earth as a creative
and determining force.



6. Vast is this wisdom of the divine and the greatest of seers and there is none
who can do violence against it; therefore the Ocean is one, yet all these rushing
rivers pour themselves into it and cannot fill it.

6. Vast is this wisdom of the godhead greatest in seer-knowledge and none can
do violence to it; for into him, the one, the ocean, the bright fostering rivers?
pour their waters, yet they cannot fill him.

Interpretation:

The image of the Ocean, which is one, is the image of Infinity, which is one,
therefore none here can do any harm to it, for it is one and all. It cannot be filled
by all the streams of its manifestation, which come from it and return back to it
after a while.

Vocabulary:
adhrs, 1 P. to assail , attack , injure , overcome RV. AV.

avani, f. course, bed of a river RV.; stream, river RV.
eni, 2, mf(a and eni Paln2. 4-1 , 39)n., "rushing", "darting"
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aryamiyam varuna mitriyam va sakhayam va sadam id bhrataram va
vesam va nityam varunaranam va yat sim agas cakrma Sisrathas tat 5.085.07

7. Whatsoever sin we have done against the law of Aryaman or the law of Mitra,
against brother or friend, against constant neighbour or enemy, 2> cast it away
from us, O Varuna.

7. All the sin that we have done against thee in thy power of Aryaman or thy

power of Mitra or as brother or friend or the eternal indweller or the warrior, 26
that cast away from us.

Interpretation:

24 The seven rivers that descend from the Truth-plane, here called avanayaf, which has the same
root-sense as dhenavali, the fostering cows.

% QOr, stranger.
26 Against the Dasyus.
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“Whether it was against your Power as Aryaman or your Consciousness as
Mitra, O Varuna, or as the Eternal Friend or a Brother, or as a constant dweller
within us or as a far transcendent Godhead, who cannot be fought, arana, if we
have sinned or committed a mistake, cast it away from us, O Varuna.”

Vocabulary:
arana, mf()n. (r), foreign, distant RV. AV.

Sadam, ind. (prob. fr. sada) always , ever, for ever , at any time RV. AV.
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kitavaso yad riripur na divi yad va gha satyam uta yan na vidma
sarva ta vi sya Sithiréva deva adha te syama varuna priyasah 5.085.08

8. The sin we have done like cunning gamesters who break the law of the play, or
have done against the truth or what we have sinned in ignorance, all these cleave
far from us, O god, like loose-hanging fruits: then shall we be beloved of thee, O
Varuna.

8. The sin we have done as cunning gamesters offend in their play, our sin
against the truth and our sin by ignorance, all these cleave away like loosened
things; then may we be dear to thee, O Varuna.

Interpretation:

“Cast away from us like the things, which are loose in our being: the cunning
cheater in the game, the offender of the Truth, and the ignorant one! May we be
always dear to you, O Varuna!”
It is interesting here to see these three personas within ourselves:

1) who has fun by playing with falsehood; kitava, a joking one;

2) who offends the truth directly, a lier;

3) who does not know the truth, an ignorant one.
All these three personas cleave away from us, says the Rishi, that we may be dear
to you, O Varuna.

There is an interesting parallel with the Gita in this regard, where Arjuna asks
forgiveness from Krishna for all his false actions that may occurred in their
relations, when Krishna revealed him his Visvardpa:

sakheti matva prasabham yad uktam he krsna he yadava he sakheti/
ajanata mahimanam tavedam maya pramadat pranayena vapi // 11. 41
yac cavahasartham asatkrto ‘si vihara-Sayyasana-bhojanesu/
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eko’thavapy acyuta tat samaksam tat ksamaye tvam aham aprameyam// 11.42

1) ajanata maya mahimanam tavedam pramadat prapnayena vapi, not knowing your
greatness because of my stupidity or because of my affection.
2) Or if you were disrespected jokingly: avahasartham asatkrto 'si.

Vocabulary:
kitava, m. , @ gamester , gambler RV. VS. AV. &c.

rip, (cf. lip ; only pf. riripuh) , to smear , adhere to (loc.) RV.; to deceive , cheatib.
div, f. (only dat. dive, loc. divi) RV. ; gambling , playing with dice.
Sithira, mf(a)n. (zrath) loose, lax, slack , flexible pliant , soft RV. AV. Br.



